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Arzu Eyliil YALCINKAYA

Kenan Rifdi’nin Mesnevi Serhi

Ken'an Rifdinin mesnevi serhinin en onemli ozelligi irticalen
yapilmis olmasidir. Kendisi dergahlarin agik oldugu ddnemde
1908-1925 yillari arasinda Fatih'deki miilkiyeti kendilerine ait olan
Altay dergahinda haftada bir giin mesnevi sohbetleri/takrirleri
yapiyordu. S6z konusu sohbete ait ders notlarinin birindi cilde ait
olanlar bagta Samiha Ayverdi olmak iizere kendilerinin seckin
ogrencilerinden olusan bir grup tarafindan derlenerek basiimistir.
Bu calismada konunun bilinen yoniine ek olarak soylenmek iste-
nilen, Ken'an Rifai’" nin Mesnevi'nin alti cildini bahsettigimiz usdl
ile en azindan bagindan sonuna bir defa serh etmis oldugu ikin-
di defa serhe basladiginda ise 1925 yilinda tekke ve dergahlarin
kapatilmasi sebebiyle bu faaliyetin yanm kalmis oldugudur.
Mesnevi sohbetleri notlarindan kendisinin gerh usiliine dair
tespit edebildigimiz husdslar soyle dzetlenebilir: Ken'an Rifai'nin
Mesnevi serhi, bize klasik serh metodunu hatirlatmaz. Ken'an
Rifai, Mesnevi yi bazen beyit beyit serhederken bazen de anlagil-
ma kolayligi sebebiyle toplu mana verir. Terciimenin Tiirk dilinin o
zamanki kullamimina uygun bir lisan ile yapildigi anlagiimaktadr.
Oyle ki bazi ifadelerin akiahigindan sanki metnin aslinin Tiirkge
oldugu hissini veren bir tabiilik duyulur. Beyitte gecen ayet ve
hadislerin agiklamasi yapildigi gibi ilgili gériilen diger ayet, hadis
ve sahabe sozlerine de yer verilmektedir. Giinliik hadiselere dikkat
cekilir. Sirasinda bir beytin serhi ve onunla ilgili bir ayetin tefsiri
i1siginda, ilgili hadiselere karsi takinlmasi gereken tavir belirlen-
mektedir. Bu, kadim bir metinden pratik bir neticeye varmaktir ki,
metni yeniden yorumlamaktan ¢ok -bugiinkii tabirle -metni giin-
cellemek olarak kabul edilebilir.

Ken'an Rifai'nin Mesnevi'yi serhederken kullandigi dislibun Mes-
nevi'nin sade ve herkes tarafindan anlasilirigini esas alan tislabuy-
la benzerlikler gdsterdigini soylenebilir. Ayet ve hadisler, sahabe-
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den hikayeler, tarihi hadiseler, giinliik hayattan alinan drneklerle
yapilmak istenen; acik ve anlasilir olmak ve bu siretle saliklere
daha faydali olabilmektir. Ken'an Rifai'nin bu tislibu ierisinde ser-
hedilen Mesnevi, yillar 6nce yazilmis bir eserden ¢ok; yasadigimiz
hadiseleri yorumlayan, yeni ve dinamik bir eser olarak karsimiza
¢lkmaktadir.

Mesnevi serhi esnasinda araya cesitli sifilerin hayat hikayel-
eri, keramet oykiileri, siirleri ve ilahileri girer. Pozitif ilimlerden
ornekler verilir ya da giindeme ait konulara deginilir. Dogu ve bati
klasiklerinden alintilar, Kitab-1 Mukaddes'ten bélimler de zaman
zaman metine agiklik kazandirmak icin aktanlir. Adetd mesnevi
serhi vesilesiyle biitiin bir dini, tarihi ve sosyal miras tazalener-
ek yiiz gsterir, gegmis ve an bu ameliyede birlik olur. iste bizce
Ken'an Rifai'nin serhinin en orjinal tarafi, Ken'an Rifainin islam’in
ve Islam tasavvufunun biitiin gayesi olan tevhidi; birligi ilham
eden bir mesnevi serhi uslip icerisinde vermis olmasidir.

Kenan Rifai’s Commentary on Masnawi

The most important aspect of Kenan Rifai's commentary on the
Masnawi is that it was extemporized. During the period between
1908-1925 when dervish lodges were permitted, he would hold a
weekly masnawi discourse/recitation in the Altay dargah--whose
deed belong to him--in Fatih. The class notes from these discourses
belonging to the first volume were collected by a group of his em-
inent students, Samiha Ayverdi foremost among them, and thus
published. What this study wishes to add to what is already known
is that Kenan Rifai had completed a commentary on all six volumes
of the Masnawi, and had begun a second commentary when this
activity was left unfinished due to the law in 1925 outlawing der-
vish lodges. The particular points which we have determined from
the Masnawi discourse notes on his style of commentary can be
summarized as follows: Kenan Rifai’s Masnawi commentary does
not remind us of classical commentary methods. While on occa-
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sion Kenan Rifai commented couplet by couplet, he would also
sometimes do a collective explanation in order to facilitate ease of
understanding. It is understood that the translation was done in a
manner appropriate to the Turkish language of the period. This is
to such an extent that the flow in some of the expressions brings to
mind a feeling that the original text was actually in Turkish. While
there are explanations of the verses and hadiths that are present
in the couplet, other related verses, hadiths, and sayings of the
Companions of the Prophet Muhammad are also given. Attention
is given to daily matters. During the course of explaining the verses
and hadiths within a couplet, the manner in which a person should
act in the face of a specific daily matter is also identified. This is
to arrive at a practical conclusion from an ancient text and this--
in today’s expression--can be accepted more as updating the text
rather than commenting on it.

It can be said that the style Kenan Rifai used in his commentary of
the Masnawi is similar to the simple and understandable-by-ev-
eryone style that is essential for the Masnawi. The aim of using
verses and hadiths, stories from the Companions of the Prophet
Muhammad, historical events, and examples from daily life is to
be clear and understandable and thus to be of better use to the
wayfarers. The Masnawi that is thusly commented upon comes in
front of us not as a work that has been written many years ago
but rather as a new and dynamic work that interprets the events
of today.

Throughout the commentary of the Masnawi, there can be found
the life stories, miraculous deeds, poems, and hymns of various
Sufis. Examples are given from hard sciences, or references are
made to topics of the time. Sometimes excerpts from eastern and
western classics as well as parts of the Qur'an are used in order to
bring clarity to the text. It is as though in this Masnawi commen-
tary a sort of religious, historical and social inheritance is brought
to the fore after freshening up, with the past and the present com-
ing together for this aim. And thus for us, the most original aspect
of Kenan Rifai's commentary is that Kenan Rifai brings the tawhid,
the unity that is the entire aim of Islam and Islamic tasawwuf to
the style of his commentary.
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Asuman KULAKSIZ, Dr. (MD)
Bir Devri Aydinlatan Megkiire Anne

Hepimiz biliyoruz ki insan olabilmek herkese nasip degil. Hal boyle
iken olabilenleri tanimak anlamak, drnek almak gerek:

Meskure Sargut Kenan Rifai Hazretlerinin yetistirdigi bir giizel
insan. Giili seven, giil kokan bir Hak agigi. Hocasina adanmis bir
omiir,; bilgisini,sevgisini, ilgisini, varini yogunu vermeye adanmig
yillar; 1191 ile aydinlattigi sayisiz 6grenci, dost, ihvan. 1925 yilinda,
Rifai bir baba ve Kadiri bir annenin ii¢iincii evladi olarak diinyaya
geldiginde, Ondan dolayi siikiir edilen anlamina gelen Meskiire
adini bizzat Kenan Rifai Hazretleri koyarak ilerde nasil faydali bir
viicut olacagina isaret etmis olurlar.

Kundag ile icine girdigi Dergah-1 Serif'ten 2013 yilinda kefeni
ile cikar. Efendisinde tevhid sirmna ermis, hayir ve seri Allahtan
bilmis, sabir ve siikiir ile yogrulmus bu er kisi, yazarak, okuyarak,
anlatarak, en onemlisi de yasayarak, Efendisinden gdrdiigi,
ogrendigi Peygamber Ahlakinin inceliklerini 6grencileri ve evlatlari
ile paylagmistir. Toplumun giizel ahlak sahibi bireyler yetistirme-
sine vesile olabilecek dernek ve vakiflarin kurucu Giyesi olmus,
bu kurumlarda son nefesine kadar calismis, hizmet etmistir. Evet
yiizlerce kisinin Meskdre Annesidir 0... islamin giler yiiziidiir.
Her daim huzurda oldugunun bilinci ile hep huzurlu, hep huzur
asilayan; Sahipden geldiklerinin bilinci ile maddi manevi her gii-
zelligin tadina varan; ici disi bakimli, sik, temiz... Giilii seven, gil
kokan bir Hak agigr...

Mother Meskure Enlightening Her Time

We all know that being a human is not the privilege of everyone.
As such, it is necessary to meet, understand, and take as an exam-
ple those who have achieved this:

Meskdre Sargut is a beautiful human raised by Kenan Rifai. She
is a rose-loving, rose-smelling lover of Truth. A life dedicated to
her teacher; years given over to distributing her knowledge, love,
attention, and everything she has; countless students, friends and



brethren illuminated by her light. When she came into this world
in 1925 as the third daughter of a Rifai father and Qadiri moth-
er, Kenan Rifai himself gave her the name Megkiire meaning ‘one
due to whom we are thankful, thus pointing to what a rewarding
presence she would be in the future. The dargah she had entered
as a baby in swaddles she only left in her shroud in 2013. She was
one of the rijal; she reached the secret of unity in her teacher and
learned that both good and bad come from Allah. She was mold-
ed with patience and thanks, and she shared the specifics of the
Prophet’s beautiful conduct which she had learned from her teach-
er with her students and children through writing, reading, relat-
ing, and most importantly, through living them. She was among
the founding members of many associations and endowments
that would be a means of raising people of beautiful conduct and
worked and served in these organizations until her last breath. Yes,
she is the Megkire Mother of hundreds of people...She is the smil-
ing face of Islam. Always peaceful and constantly spreading peace
around herself by her awareness that she was always in the Pres-
ence; enjoying every material and spiritual beauty knowing that
they all come from the Creator; well-kept on the outside and in-
side, elegant, clean...a rose-loving, rose-smelling lover of Truth...

Bruce B. LAWRENCE, Prof. Dr.

Peygamber'in Yiikselisi: ibn Arabi, Seyh Muzaf-
fer, Ken’an Rifdi

Hz. Muhammed'in hayatindaki en etkileyici hikayelerden biri Mek-
ke'den Kudiis®e olan yolculugundan sonra Cennete (Mirac) yiik-
selmesidir. Bu gdge dogru olan yiikselis, kutsal kitap Kur'an'daki

Necm Siiresi'nde soyle anlatilir:

inmekte olan yildiza andolsun ki,

Arkadasiniz (Muhammed) sapmadi, azmadi.

0 hevadan (arzularina gére) konusmaz.

O(nun konusmasi kendisine vahyedilenden) baskasi degil.

Onu, miithis kuvvetleri olan biri 6gretti.

(Ki o) akil ve goriisiinde kuvvetli bir melektir, Hemen (gercek me-
leklik sekliyle) dogruldu.

0, en yiiksek ufukta idi.
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Sonra (Cebrail) ona yaklasti ve (asagya dogru) sarkt1.
Onunla arasindaki mesafe, iki yay kadar, yahut daha az kald1.

ilk katta bircok melek ve Adem Peygamber tarafindan Karsiland.
lkinci kata gelince kendisini diger peygamberler, isa ve Yahya
Peygamber selamladi. Uciincii katta Yusuf ve Siileyman
Peygamberlerle karsilasirken dordiinciide Musa, annesi, Firavun'un
esi ve Hz. isanin annesi Meryem ile karsilasti. Besind kata
geldiginde ismail, ishak, Yakup ve Lut Peygamberlerle kargilasti
ve sonrasinda altina katta idris ve Nuh Peygamberlerle karsilasti.
Yedinci katta ise kendisini bekleyen diger bir melekler korosuyla
gozleri kamasti. Ortalarinda ise ibrahim Peygamber vard. ibrahim
Peygamber kendisini sicak bir sekilde karsiladiktan sonra 0'nu Sid-
reti’l Miintehd'ya dogru olan yolculugu icin ugurlad.

Bu hikaye cok net bir sekilde anlatilmisken, yorumlanigi ¢ok gesitli-
lik gosterir. ibn Arabi ile Seyh Muzaffer arasinda Hz. Muhammed'in
hangi katta hangi peygamberi ve peygamberi yakini gordiigii ile
ilgili fikir ayrihigr bile vardir (Yukanidaki liste Seyh Muzafferden
alinmistir). Fakat Ken'an Rifé'nin agiklamasini Mesnevi‘deki yoru-
mundan alindigi sekliyle dzel kilan sey, Peygamber'e ait yiikselig
ile her bir miiminin kalbindeki yiikselig arasindaki bagdir. Bu son
nokta, yazimin ana merkezini olusturmaktadir.

The Prophet’s Ascent: Ibn ‘Arabi, Sheikh Muzaf-
fer, and Kenan Rifai

One of the most arresting narratives in the life of the Prophet Mu-
hammad concerns his ascent to Heaven (miraj), after his journey
from Mecca to Jerusalem (isra). The vertical ascent is evoked in
Surat al-Najm, from the Noble Book, the Holy Quran:

By the star when it sets,

Your companion neither worries nor frets
Nor does he ever speak with regrets.

It is only revelation that he begets,

It is One mighty in power who projects,
And propels him upward to what perfects,
Far beyond the horizon where the sun sets,
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Nearer and nearer to the source he trajects,
So close that a mere bowline between them intersects.
Q53:19 (translation by Shawkat Toorawa)

At the first level many angels and the Prophet Adam greeted him.
At the second level of heaven it was other prophets, Jesus and
John the Baptist, who hailed him. At the third level he met Joseph
and Solomon, while at the fourth level he encountered Moses, his
mother, and Pharaoh’s wife, along with Mary, the mother of Jesus.
Arriving at the fifth level, he met the prophets Ishmael, Isaac, Ja-
cob and Lot, then the prophets Idris and Noah at the sixth, until
finally at the seventh level he was dazzled by yet another chorus of
angels. In their midst was the Prophet Abraham. Abraham greeted
Muhammad warmly before bidding him farewell as he journeyed
on to the Lotus Tree.

While the narrative is taut, the differences in its interpretation are
manifold. Between Ibn ‘Arabi and Sheikh Muzaffer there is even a
disagreement about which prior prophets, and prophetic relatives,
the Prophet Muhammad met at each level (the above list comes
from Sheikh Muzaffer), but what exceptionalizes Kenan Refai's
account, as derived from his commentary on the Masnavi, is the
correspondence between the Prophetic ascent and the ascent in
the heart of each believer. It is this last point that | will develop in
the core part of my paper.

Dilek GULDUTUNA, Dr. (MD)
Kenan Rifdi ve Hakk'in Aynasi Olarak Kadin

Tasavvuf tarihinde Hakk'in zuhur ve tecellisini anlatmada kul-
lanilagelen kadinlik mefhumu, en menfiden, en miishete bazen
diinyanin, bazen nefsin, bazen kamil insanin ve askin birbirine zit
gibi goriinen anlatimlarinin ortak sembolii olmugtur ki bunlarin
hepsi Hakk'in siretine ayna olarak yaratilmislardir. Ken'an Rifai Hz.
kadinlik mefhumunun iki yonii oldugunu soyler, tipki diinya gibi,
kadinligin da bir tarafi nur bir tarafi zulmettir; bir yoni hayvaniyet
cephesi ve bir yonii de kadinligin hakiki yiizii ve manasidir.

Ken'an Rifai Hz. bu lemin Hakk'in sireti olarak yaratildigini, onun
icin de en giizel surete sahip oldugunu, her zerresinin bir giizellik
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kaynagi oldugunu anlatmaktadir. Ona gdre giizeli karanlik ve ¢ir-
kin gosteren sadece insanin kendi nefsi, kendi varligidir. Kuran-i
Kerim'de “Biz her seyi tek bir nefisten halk ettik ve egini de ondan
halk eyledik”buyurulmaktadir. EGer Havva yaratiimasaydi ve erkek
kadinla sakin olmasaydi, yalniz ilahi tecellilere dalip baska hig bir
seyle sakin olamazdi. Nasil ki Havva zuhura geldi ve Adem onu
karsisinda gdrmekle teselli bulduysa, miicerret olan ruh ta kal-
be gelip onunla izdivac ederek nefis dogmus ve ruh ta nefse tabii
olmustur. Nefs aslinda insana verilmis biiyiik bir nimettir; o ham-
ligindan siyrilinca, ruh, eziyet etmis oldudu bu nefse acrr ve et-
tiklerine {iziiliir. Insan, kdmil olursa, elbette disisine hiirmet eder.
Ama cahil olursa onun hakimi ve galibi olur. Kadin, esas itibariyle
erkegin yoldasi, haldasl, sirdagi, kendidir.

Arifibillah olanlar, Hakksin mutlak cemalini, mukayyet cemalde
goriirler ve onda Hakk'in ndrunu bulurlar. Hz. Ken'an Rifai'ye gdre
bdyle bir goriis ancak Allah agki ile kazanilabilir, hakiki aska vara-
mayan insan yeryiiziinde daimi surette viicudu zindaninda kalma-
ya mahkumdur. Bu sebeple ona gére insanlari gercek insan etme
yolunda ask tek 6gretmendir.

Hz. Ken'an Rifai’ye gore cemii’l-cem mertebesinde olanlar Allah’
iic halde birden gorme sirmina erenlerdir; Hakk'in bu ii¢ hali ise Zat,
Halik ve mahldk halidir. Hz. Mevlandnin “kadin Hakk'in nurudur,
mahlik degildir, sanki Halik'tir” diye kabul edigi, kadinin, hayatin
ve alemlerin méanasi olan yaratici kudreti bizzat sahsinda en belir-
gin ekilde aksettirmesinden dolayidir. Kadini sadece cinsi zevk ve
sehvetlerin bir tatmin leti saymak bu yiizden de giinahl grmek
basit ve iptidai bir zihniyetin eseri oldugu gibi, mahbib-1 hakikinin
aslina, hakikatine varmak icin bir vasita, bir kdprii bilmek ve ona
gore hiirmet etmek olgun bir gériisiin ifadesidir ki bu da islami-
yette kemalini bulmustur.

Kenan Rifai and Woman as Mirror Reflection of
Allah, the Truth

Throughout the history of tasawwuf, the concept of woman has
been used to mean the appearance and manifestation of Truth
while also placed in both the most negative as well as in the most
positive light and has been a common symbol of opposites such as
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the world, the ego, sometimes the perfected human being, and
love--all of which have been created to be as mirrors to the form of
Truth. Kenan Rifai states that the concept of woman has two sides;
like the world, womanhood’s one side is light while the other is
darkness; one side is animality while the other side is the true face
and meaning of womanhood.

Kenan Rifai relates that this world has been created as a reflection
of the Truth and thus that it has the most beautiful face and that
each drop is a source of beauty. According to him, the only thing
that shows beauty as dark and ugly is the human’s ego and exis-
tence. In the Qurian it is stated, “It is He who has created you out
of one living entity, and out of it brought into being its mate.” (Q
7:189) If Eve had not been created and man had not inhabited with
woman, he would only have delved into divine manifestations and
would not have been with anything else. Just as Eve appeared and
Adam found solace in seeing her in front of him, so the spirit came
to the heart and from their union the ego was born and the spirit
became dependent on the ego. In reality the ego is a great blessing
given to a person; once it is sheds its rawness, the spirit feels sorry
for the ego it has agonized and is saddened by what it has done. If
the human becomes perfected, of course he respects the female.
But if he is ignorant, then he becomes dominant and prevails over
her. The woman is in fact the man’s companion on the path, some-
one to share feelings and secret with, man himself.

Knowers of God see the Truth’s absolute beauty in the limited
beauty and find the Truth’s light within it. According to Kenan Rifai,
this view can only be gained through love of God and the person
who cannot reach true love will be compelled to remain in the pris-
on of their body in the world forever. For this reason according to
him, love is the only teacher on the path of teaching humans how
to truly be human.

According to Kenan Rifai, those who are at the level of jam al-jam
are those who have reached the secret of seeing Allah in three
states at once; the three states of Truth are Essence, Creator, and
created. Mawlana’s acceptance by saying “woman is the light of
Truth, not a created but almost like a Creator” is due to woman re-
flecting most distinctly the creative force that is the meaning of life
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and universe within herself. In this way, seeing woman as a tool
for the satisfaction of sexual wants and desires and thus to regard
her as sinful is the work of a simple and primitive mind. However,
regarding her as a means, a bridge of arriving at the essence of
the True Beloved and to reach reality and to thus respect her is the
expression of a mature mind, and this has found its completion in
Islam.

Ercan ALKAN, Yard. Dog. Dr.

Tasavvuf Tarihi Literatiirii Agisindan Seyyid
Ahmed er-Rifdi Adli Eserin Degerlendirmesi

Tasavvufi te'lif tarihinde tarikat pirlerinin hal terciimelerini ve
menkibelerini konu alan miistakil eserler dnemli bir yekiin tutar.
Bu te'lif tiiriinde bir pirin yalnizca biyografisi ele alinmamakta,
ilaveten tasavvufun nazari ve ameli meselelerine de deginilme-
ktedir. Dolayisiyla bu tiirlii eserler, muhtevalarinin kusati nite-
likleriyle ve biiyiik oranda tarikat esaslarinin sunuldugu metin-
ler olma ozellikleriyle dne cikarlar. Ken'an er-Rifai tarafindan
1340/1924 yilinda yayimlanan Seyyid Ahmed er-Rifai adli eser
ilgili te'lif tiiriiniin neredeyse biitiin dzelliklerini tasimakta olup
tasavvufi mirasin taninmasi ve aktariimasi adina dikkate deger bir
yerivardir. Biz bu tebligimizde Ahmed er-Rifai'nin terceme-i haline
ve menkibelerine yer veren kitaplarin kisaca tanitimini yaptiktan
sonra Ken'an er-Rifainin adi gegen eserinin kaynaklanyla birlikte
literatiirdeki yerini degerlendirmeye tabi tutup nazari ve ameli
tasavvuf bakimindan eserde dne ¢ikardigi muhtevayi agiga cikar-
maya calisacagiz.

Evaluation of the book, ‘Ahmed er-Rifai’ regarding the literature of
Tasawwuf History

In the history of tasawwuf publications, independent works on the
states and feats of tariqa founders take up an important place. In
this type of publication, it is not only the biography of a founder
that is taken up; there is mention of tasawwuf’s theoretical and
practical topics as well. Thus these types of works come to the fore
due to the wide range of their information and for being texts
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wherein the fundamentals of the tariga are presented. The book
Sayyid Ahmad al-Rifai published by Kenan Rifai in 1340/1924 car-
ries nearly all of the characteristics of this kind of publication and
has a notable place for recognizing and passing on this tasawwuf
inheritance. In our presentation, we will first shortly introduce the
books that are about Ahmad al-Rifai’s state and feats. Then, we
will evaluate the place of Kenan Rifai’'s work alongside its sources
within the literature and attempt to shed light on the content in
terms of the theoretical and practical tasawwuf that is brought
forward.

Eren BAYAR
Semiha Cemal: Askin Kalbi

Bu teblig Semiha Cemal Hanimefendinin kisaca hayati ve eserleri
hakkinda bilgiler sunacak, eserleri hakkindaki goriislere yer vere-
cektir. Semiha Cemal'in tasavvufa bakigini ve hayatina nasil gegird-
igi irdeleyecek, Ken'an er-Rifai ile olan iliskisine aralarinda gegen
diyaloglarin da yardimiyla 1sik tutmaya calisacaktir. Ayrica felsefi
bir sorunsal olan kotiiligiin kaynagina Semiha Cemal'in verdigi
cevap, Semiha Cemal'in “Ask” tarifi, Platon’un magara benzetmesi
gibi konular da tebligde yer alacaktir.

Semiha Cemal: Heart of Divine Love (Ask)

Brief information on Semiha Cemal’s life and works. Views about
her works.

Tasawwuf today; Semiha Cemal’s view of tasawwuf, how did she
apply itin her life? Kenan Rifai and Semiha Cemal.

Semiha Cemal’s answer to the source of evil as a philosophical
problem.

Description of love according to Semiha Cemal and Plato’s cave
allegory

The dialogue between Semiha Cemal and Kenan Rifai
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Fahriinnisa BILECIK, Yrd. Dog. Dr.

Ezelden Ebede izzetlenmis Bir insan-1 Kamil: il-
han Ayverdi

Bu calismada Ken'an Rifai Hazretleri'nin miistesna evlatlarindan
Ilhan Ayverdi Hanimefendi tanitilacaktir.

Kendilerinin hayat hikayeleri, bu giizel insani Rahmet Kapisi'na ge-
tiren hadiseler, Ken'an Rifai Hazretleri, Mehmet Ortenoglu Beye-
fendi ve Samiha Ayverdi Hanimefendi ile tanismalari, yaptiklar
hizmetler ve kurduklan miiesseseler anlatilacaktir. Bunlar iizerin-
den slam'a, tasavvufa, topluma ve 6zellikle genclere bakis ailar
degerlendirilmeye calisilacaktr.

Giirbiiz ERTURK, Mimar
Ummii Kenan Dergdhi Hakkinda Sunum

Sene 1908, Kenan Rifai 41 yasindadir. Annesi Hatice Cenan ile bir-
likte dergah binasinin insaatina baslatiimasina karar verirler ve
kisa zamanda da muvaffak olurlar. Kenan Riféi resmi makamlar-
dan, talim ve tedris isine baslayabilmek iznini de sikinti gérmeden
almistir. 1908 mesrutiyetinin yeni idaresi dergah acilis iznini
verirken, bir taraftan da Maarif Nezareti bu dirayetli ve tecriibeli
maarifciye Dariigsafaka Miidiirligiinii vermistir.

Seyhi Hazreti Ethem, Manastira Kenan Rifai'ye veda ziyaretine
geldiginde sunu soylemisti; “Sendeki bu mand yine sende
kalmasin, insanlara dagit.” Bu emri alinca “ne yapmaliyim” diye
diisiiniir ve Galatasaray Lisesinden yakin arkadag ile birlikte
tekkeleri gezerek adab erkan durumunu incelerler ve agilacak
dergahin diizenini belirlerler. Boylece harem ve selamliktan
olusan ve Altay Dergdhi ismiyle kurulan dergah, daha sonra
“UMMU KENAN DERGAHI” ismiyle faaliyetlerine baglamistir.
irsat basladiktan iki sene sonra; Carsamba giinlerini hanimlara
sohbete, Persembe giinlerini Mesnevi serhine, Cuma aksamlarini
ise erkeklere zikre ayirmiglardir.
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1908 yilinda yapilan Ummii Kenan Dergahi, dergahlarin kapa-
tildigi 1925 yilina kadar faaliyette bulunmustur. 0 donemde sa-
dece istanbulda 300'iin iizerinde dergah mevcuttu. Kenan Riféi,
bu kapatilma konusundaki goriislerini “dergahlar bir giin agila-
caktir ama akademi olarak agilacaktir” seklinde ifade etmislerdir.
Bu kapatilma kararini miiteakip, dergahin i¢ bdliimlerinde ve
semahanede yapilan degisikliklerle ailenin oturabilecegi mekan-
lar olugturulmustur.

Dergah-1 Serif, tam bir asir sonra yikilma tehlikesi gdstermistir.
1988 yilinda dergah binasinin varisleri tarafindan 228 bin dolar
deger bicilerek satiga ¢ikanldigi duyulmus ve manevi evlatlarinca
yabana bagka bir ele gegmemesi icin harekete gecilmistir. Mer-
hum Megkre Sargut ile kizi Cemalnur Sargut'un biiyiik gayretleri
ile bu para toplanarak Cenan Vakfi adina satin alinmigtir.

Rolove calismalan goniil vermis mimar evlatlan tarafindan tama-
mlanan ve yikilma tehlikesi gdsteren binanin bir an 6nce yapilmasi
elzem hale gelmistir. Yine Megkire Hanim ile Cemalnur Hanim'in
gayretleriyle insaat bedeli olan 400 bin dolar civarindaki paranin
temini, bu ise goniil veren dostlar tarafindan saglanmistir.

Dergah insaati sirasinda beni ¢ok etkiliyen bir hususu belirtmeden
gecemeyecegim. Tarih 6 Ekim 2006. Artik kaba insaat tamamlan-
mis, ince islere baglanmigtir. En 6nemli insaat kalemi kubbenin
yapilip yerine montaji idi. Maddi manevi emegi gecenlerden 70-
80 kisilik Efendi evladi orada hazirdi. Hazirlanan kubbe ceraskal
ile yerine ¢ekilmeye baslandigi sirada Kuran-1 Kerim'den ayetler
okunuyor, ilahiler soyleniyor ve dualar ediliyordu. Yerine ¢ekilen
kubbenin montajinda kaynak ateglerinin yere dokiilmesi sirasin-
da ¢ikardigi 151k ve muhtesem goriintii orada bulunanlanin seving
gozyaslarina méni olamamisti.

Bina 3 Ekim 2007 tarihinde tamamlanarak 21 Ramazanda dualarla
hizmete aglmistir. Bu tarih itibariyle Ummii Kenan Dergah; Cenan
Egitim Kiiltiir ve Saglik Vakfi ile Kenan Rifai Tasavvuf Arastirmalari
Enstitiisii olarak kullanilmaktadir.
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Presentation About Dargah of Ummii Kenan

Year 1908, Kenan Rifai is 41 years old. He along with his moth-
er Hatice Cenan decide to begin construction on the building of
the dargah and are successful in a short time. Kenan Rifai has also
received permission to begin training and education from the of-
ficial places. While the new powers of the 1908 constitutional pe-
riod were giving permission for the establishment of the dargah,
the Ministry of Education also made this skillful and experienced
learned person the principal of Dariissafaka.

When his sheikh Revered Edhem had come for his goodbye visit
in Manastir, he said the following to Kenan Rifai: “Do not let this
meaning that is in you remain only with you, spread it to the peo-
ple.” Upon receiving this order, Kenan Rifai thinks of what he must
do and, together with a close friend from the Galatasaray High
School, they visit tekkes to investigate the rules of conduct and
adab and determine the order of the dargah that is to be estab-
lished. In this way, the dargah which was first established with the
name Altay Dargah and was made up of the harem and selam-
lik parts later on continued its functions under the name “Ummu
Kenan Dargah”. Two years after starting, Wednesdays were set for
discourse for women, Thursdays were for Masnavi commentary,
and Friday nights were set apart for dhikr for men.

The Ummu Kenan Dargah established in 1908 functioned until the
ban on dargahs in 1925. During this period in Istanbul alone there
were more than 300 dargahs. Kenan Rifai expressed his views on
this subject by saying “dargahs will one day be re-opened but as
academies.” Following this ban, the interior parts and the whirling
area were changed in order to create spaces wherein the family
could live.

Nearly a century later, the Dargah al-Sharif was in danger of being
demolished. In 1988, it was heard that the dargah building was to
be sold by the inheritors for 228,000 dollars. His spiritual children
immediately mobilized in order to prevent the dargah from falling
into foreign hands. Through the efforts of the late Meskure Sargut
and her daughter Cemalnur Sargut, this money was gathered and
the dargah was bought in the name of the Cenan Foundation.
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Surveys of the building were done by dedicated architect disciples
of Kenan Rifai and the reconstruction of the building showing
signs of imminent collapse became absolutely necessary. Again
through Meskure Hanim and Cemalnur Hanim’s efforts, the cost of
the building of around 400,000 dollars was obtained through the
friends who had set their hearts to this effort.

| have to mention a matter that affected me very much during
the construction of the dargah. The date was October 6, 2006. The
rough work was finished and details were being filled in. The most
important part of the building process was the construction and
installation of the dome. About 70-80 of Kenan Rifai’s students
who had contributed both materially and spiritually were present.
While the prepared dome was being lifted up into place, verses
from the Qur'an were being recited, hymns sung and many prayers
read. Due to the light and magnificent image created by the falling
flames of the welding of the dome, the onlookers were unable to
hold back their tears of happiness.

Construction was completed on October 3, 2007 and was opened
to serve on 21 Ramadan with prayers. From this date on the Ummu
Kenan Dargah has been in use by the Cenan Education, Culture and
Health Foundation as well as the Kenan Rifai Tasawwuf Research
Institute.

Hakan ALVAN
Ken’an Rifdi Hazretleri

Kenan Rifai hazretleri, bir miinevver ve sanatkar olarak dmriinii
siir ve musikide de hakikati anlamak ve anlatmaya adamist.
Onun musikiye ilgisi erken yaslarda zuhur ettiginde heniiz geng
yastayken miirsidi Edhem Efendinin tegvikiyle ney iflemeye
baslamisti. Medinedeyken Idadi-i Hamidi Miidiirii vazifesindeyken
genglere hakikat diinyasindan bir seyler anlatmak icin siirler yazip
bunlari bestelemisti. Bu yillarda hatiralarina yansiyan bir siirii
manevi haller ve olaylar yasarken bizzat Allah Resuli'niin (s.a.v.)
iltifatlarna mazhar olmustur. Kenan Riféi hazretleri, yasadigi
manevi tecriibeleri siirlestirmis ve bunlari bestelemistir. istanbul'a
donisiinde inga ettirdigi Rifai Dergahr'nda postnisin vazifesind-
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eyken sevenlerini irsadi sirasinda musikiyi hep dnemli bir vasita
olarak kullanmistir. Zamanla Fatih'teki bu Rifai Dergahi etrafinda
devrin dnemli miizik adamlan toplanmis, dini musikiye énemli
katkilar saglamistir. Kenan Rifai hazretlerinin siirlerini kendisinin
haricinde de besteleyenler vardi. Dergahin zakirbasisi ve kendi
dervisi olan izzettin Hiimayi bunlarin basinda gelir.

izzeddin Hiimayi Bey, Kenan Rifai hazretlerinin giiftelerinden
olusan kendi besteleri yaninda miirsidinin kendi bestelerini daha
sonra birlikte negretmis ve genis halk kitleleriyle bulusturmustur.
Bu eser giiniimiizde Yusuf Omiirliiniin diizenlemesiyle ilahiyat-i
Kenan adiyla tekrar Kubbealti Negriyat tarafindan yayinlanmistir.
Zaman icinde bircok besteci tarafindan bestelenen Kenan Efen-
di'nin siirleri; bugiin tasavvuf miizigi repertuarimizin ¢ok degerli
bir kismini olusturmaktadir. Makalemizde bu konular etraflica
incelenecek ve Kenan Rifdi hazretlerinin miizige dair goriisleri
okuyucuya aktanlacaktr.

Hazrat Kenan Rifai

Kenan Rifai, as an intellectual and an artist, had dedicated his life
tounderstanding and explaining reality through poems and music.
When his interest in music was awakened at a young age, he was
encouraged to begin playing the reed flute by his murshid Edhem
Efendi. While in Madina as the principal of the Idadi-i Hamidi, he
wrote poems and composed them in order to explain something
of the world of reality to the youth. While experiencing many spir-
itual states and events that are reflected in his memories, he was
also blessed with the favors of the Prophet Muhammad (pbuh).
Kenan Rifai put the spiritual experiences he had into poems and
composed them. While sheikh of the Rifai Lodge he had built after
his return to Istanbul, music was an important instrument in his
irshad. In time, the age’simportant musical personas had gathered
around this Rifai Lodge in Fatih and made important contributions
to religious music. There were those other than Kenan Rifai who
composed his poems. The lodge’s dhikr leader and his own dervish,
Izzeddin Humayi, was foremost among them.

Izzeddin Humayi bey published his own compositions of Kenan
Rifai’s lyrics alongside his murshid’s and introduced them to the
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general public. This work has been published by Kubbealti Nesri-
yat through the editing of Yusuf Omurlu with the name llahiyat-i
Kenan. Kenan Rifai’s poems, which were put to music by myriad
people over time, form a very valuable part of our tasawwuf music
repertoire. In our article, this topic will be investigated thoroughly,
and Kenan Rifai’s views on music will be transmitted to the read-
ers.

James MORRIS, Prof. Dr.

Ogretmen olarak Kenan Rifdi: Mevldndnin
Mesnevi ile llgili Derslerinden Kazanimlar

Ken'an Rifai gibi son derece 6nemli bir entellektiiel ve manevi sah-
siyet hakkinda pek azi ingilizceye terciime edilerek ulasilabilir du-
ruma heniiz gelmis eserlerine dayanarak net bir seyler soylemek
oldukca zordur. Allahtan, kendisinin Mesnevi'nin birinci cildine
yaptidi serhin Victoria Holbrook'un elinden ¢kmig basarili ter-
ciimesi, Ken'an Rifai'nin méanevi dgretisinin pek ¢ok boyutuna en-
gin ve kapsamli bir girig yapma imkani sunmaktadir. Haliyle bizler
de kendisiyle ilgili bu ilk calismada o kapsamli kaynaga dayanarak
ilerledik. Mevlana Celaleddin Rimi'nin bu baslangic kitabini on-
larca yildir calisiyor ve (dzellikle lisans dgrencilerine) dgretiyor
oldugumuz icin Ken’an Rifai’'nin dgretisinin ayirt edici zellikleri ve
sahsi vurgular bu genis calisma icerisinde derhal kendisini goster-
mektedir.

Baslangic olarak, bu pek zorlayici olusuyla bilinen manevi men-
kibenin pek ok serhi bulundugu icin, Ken'an Rifai'nin egsiz kisisel
yaklasimini diger Mesnevi serhleri ile —ki her birisi de hem dgren-
ciler hem de bu fevkalade siirle ilk defa tanisanlar iin belirli fayda-
lar sunmaktadir- kiyaslamak oldukga agiklayici olacaktir.

Oncelikle Nicholson'un @ncii niteligindeki Ingilizce serhli
ciltleri ile -ki bunlar Farsca edisyon kritiklerini de icermektedir-
karsilastinldiginda Rifai'nin kitabi bu zor pasajlara, teknik terimler,
asind olunmayan tarihi ve kiiltiirel altyapi ve benzeri unsurlar agI-
sindan satir satir bir agiklama getirmemektedir.

ikincisi, Rifai'in yaklagimi, Rimi'in karmasik edebi belagatinin
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yapisina, gecislerine ve farkli agizlardan sesleniglerine ya da
Kur'an'in belirgin dzelligi olan sicrama ve ¢oklu anlam ifade etme
ozelligine gizemli bir sekilde ayna tutusuna odaklanmamaktadir.
Aynca Rifai, kendisini her bir bolimi daha anlasilir ve daha net
bir hale getirme amacli olarak yeniden ifade etme kaygisiyla da
kisitlamamistir. He ne kadar bu sekilde baslarsa da siire¢ icinde
Mevlevi seyhi ismail Ankaravi'nin meshur kapsamli calismasi gibi
Osmanli doneminin muazzam gerhleri ile yakin asindhigini siklikla
ortaya koymaktadir.

Bilindik edebi, filolojik ve tarihi yaklagimlar yerine, durmadan ye-
nilenen kesif ve yeni anlayislarin, tuzaklarin, zorluklarin ve sadece
her bir okurun kendi hayatinin gercekleriile yanyana gelerek aciga
¢lkabilen 6grenme deneyimlerinin farkina varabilmek icin siirekli
okunmasi gereken bir calisma olarak Ken'an Rifa'nin eseri, esas
manevi hedefler ve Rimi'nin bu basyapitinin hakim olan maksadi
cercevesinde, onun, bizim siirekli degisen halimizi anlatmak igin
siirekli degisen roliine sadik kalmistir.

Rifa'nin calismasi, Rami'nin ogretileri ile ister istemez kisisel ve
dinamik bir icsel iliskiye girerek, siirekli ve dikkatli bir sekilde,
manevi olarak var olan “Allah Dostlari”nin (evliyanin, enbiyanin ve
erenlerin vb.) neredeyse zariiri rehberligine ve donistiiriicii ma-
nevi roliine her bir agamada odaklanan bir manevi egitimin islev-
sel icerigini olusturmaktadir. Bizim yazimiz, onun Mesnevi serhinin
bu 6zgiin odaginin “nasil” ve de “nicin”ini yakindan incelemektedir.

Kenan Rifai as Teacher: Insights From His Les-
sons on Rumi’s Masnavi

Itis difficult to form a clear picture of such an important intellectu-
al and spiritual figure as Kenan Rifai on the basis of the few English
translations of his work that are as yet publicly accessible. Fortu-
nately, V. Holbrooke's beautifully accomplished translation of his
commentary on all of Book | of Rumi’s Masnavi now provides an
immense and wide-ranging introduction to many dimensions of
his spiritual teaching, so we have naturally chosen to rely on that
extensive source for this initial study. Since we have been reqularly
studying and teaching (primarily undergraduates) about this fa-
mous opening Book of Rumi’s masterpiece for several decades, the
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distinctive features and personal emphases of Kenan Rifai’s teach-
ing readily stand out throughout this lengthy work.

To begin with, since there are so many kinds of “commentary” on
this notoriously challenging spiritual epic, it is revealing to com-
pare Rifai’s uniquely personal approach with other types of Masna-
vi commentary—each of which has its own particular usefulness
for students and other newcomers to this extraordinary poem.
First of all, Rifai’s book does not offer a line-by-line elucidation of
difficult passages, technical terms, unfamiliar historical and cultur-
al background, and the like, as was partly provided in Nicholson's
pioneering English commentary volumes that accompanied his
Persian critical edition. Secondly, Rifai’s approach does not focus
on clarifying Rumi’s complex literary rhetorical structures, shifting
and multiple “voices” (and audiences), or his mysterious mirroring
of the Qur'an’s distinctive elements of scattering, ambiguity, etc.
Nor does Rifai restrict himself to providing a clearer, more acces-
sible overall paraphrase and summary elucidation of each section,
though he usually does begin with that—and in the process, of-
ten reveals his close acquaintance with the extensive earlier Otto-
man-era commentaries, such as the famous comprehensive work
of the Mevlevi shaykh Ismail Angaravi.

Instead of those familiar literary, philological, and historical ap-
proaches, Kenan Rifai’s work remains faithful throughout to the
original spiritual aims and governing intention of Rumi’s mas-
terwork, to its role as a constantly shifting “mirror of our present
state”—and thus as a work whose reading is an unavoidably in-
dividual task of ever-renewed discovery and “recognition” of new
insights, pitfalls, challenges, and learning experiences that can
only be revealed by its juxtaposition with the actual realities of
each reader’s life. Building on that necessarily individual and dy-
namic inner relationship with Rumi’s teachings, Rifai’s work con-
stantly assumes--and carefully constructs—an operative context
of spiritual pedagogy that focuses at every stage on the practical-
ly indispensable guiding and transformative spiritual role of the
spiritually present “Friends of God” (awliya; erenlar, anbiya, etc.).
Our essay examines more closely the how—and the why—of this
distinctive focus of his Masnavi commentary.
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Juliane HAMMER, Dog. Dr.

Miisliiman Kadinlanin Varligina Amerikada
Karsi Gikis, Toplumsal Cinsiyet ve Islamofobya

Diinya iizerindeki toplumlarda islamofobya, Miisliman karsitligs,
nefret suclan ve irkqilik iizerine arastirmalar baglamlari, dina-
mikleri, tarihleri ve bu olgularin siyasetlerini anlamamizi 6nemli
olciide artirmistir. Miisliiman kadinlara yonelik Miisliman karsiti
propaganda ve faaliyetler toplumsal cinsiyet aynmciligi iizerinden
yapilmakta ve boylece kavramsallagtinlip, hedef haline getirilip,
belirli yollardan onlan etkilemektedir. Ancak bu konulara ¢ok az
dikkat edilmistir. Bu sunumda Miisliman kadinlara eszamanli
olarak saldirmak ve onlari dzgiirlestirmek adina ortaya ¢ikarilan
paradoksa yogunlasacagim ve cinsiyet aynmaligi iizerinden is-
lam dismanhgina dair belirgin drnekleri verecegim. Miisliiman
kadinlan sadece kurbanlar olarak yeniden sunmaktan kaginmak
iizere Miisliman kadinlarin kargi durusuna dair drnekleri paylasa-
cadim ve bu karsi ¢ikisin siyasetini, ayni zamanda ¢oklu elestirilerin
agirhigin tartisacagim.

On Women’s Bodies: Gender, Islamophobia, and
Resistance in America

Research on Islamophobia, anti-Muslim sentiment, hate crimes,
and racism has significantly increased our understanding of the
contexts, dynamics, histories, and not least politics of these phe-
nomena in societies around the world. Less attention has been
paid to the particular ways in which anti-Muslim propaganda
and acts are gendered and thus conceptualize, target, and affect
Muslim women in specific ways. In this presentation, | focus on the
seeming paradox of simultaneously attacking and liberating Mus-
lim women and discuss specific examples of gendered Islamopho-
bia. In order to avoid the re-representation of Muslim women as
victims only, | then share examples of Muslim women’s resistance
and discuss the politics of such resistance as well as the burdens of
multiple critique.

AD

O

KERIM

VAKFI

;;;;;



Mehmet DEMIRCI, Prof. Dr.

Kenan Rifdi'nin “Seyyid Ahmed er-Rifdi” Kitabi-
na Gore Hz. Pir'in Ahldki- Mdnevi Cephesi

Kenan Riféinin sagliginda nesrettigi kitaplan arasinda Seyyid
Ahmed er-Rifai biiyilk onem tagir. Rifaligin piri hakkindaki bu
eser halen de Tiirkce'de konusunda en degerli kitap olma dzelligini
korumaktadir.

Kenan Rifai kitabinin mukaddimesinde istifade ettigi baslica
kaynaklan zikretmek suretiyle, giiniimiiziin ilmi metoduna
uyqun bir tavir sergilemistir. Tebligimizde bu eserden hare-
ketle Seyyid Ahmed er-Rifai'nin ahlaki ve manevi cephesine
temas edilecektir.

Tarikat pirlerinin one ¢ikan bazi dzellikleri vardir. Ahmed
er-Rifai'nin husisiyetini kisaca tevazu, yokluk, acz, fakr,
sefkat, merhamet, edep ve comertlik olarak 6zetlemek
mimkiindir.

Hz. Pirin hayatinda oyle tevazu davranislan var ki, giindelik
aklimizla bize “bu kadar da olur mu?” dedirtir. Ama bu tiir
hareketlerin 6yle mutlu sonuglari olur, bu davraniglar insan-
lar1 Gyle etkiler ki, sonunda insan o sekilde diisiindiigii icin
kendi kendine mahcup olur.

Ahmed er-Rifai Tevazu hakkinda soyle der: “Yollar ayaklarla
cignendikge saglam ve diizgiin hale gelir ve herkes o yola
sapar. Dervig de nefsini kirar ve alcaltirsa, Allah katinda
iyiliklerin kaynagi ve rahatlik vesilesi olur.” Ve hikmetli bir
ifadeyle noktayr koyar: “Degnek egri olursa, gélgesi nasil
dogru olur?”

Giinahkarca fiil isleyen bir kimseyi goriince, ona hiisn-i
zanla bakilabilecegini hatirlattiktan sonra, kulaklara kiipe
olacak su sozii soyler: “Ben kardeslerimin ayiplarini goren
g0zl kor ettim.”
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Hz. Pir clizzamlilara gider, elbiselerini, saclarini yikar ve
baslarinin bitlerini temizler; onlara yemek gotiirir ve birlik-
te oturup yer, Cenab-1 Hak'tan onlar iin af diler ve kendisi
icin onlardan dua isterdi.

Din farki gozetmeksizin aciz ve yetimlerinin ihtiyaclarini
giderir, onlara hizmet ederdi, bu sebeple kendisine “Yetim-
ler ve yoksullar babasi” derlerdi.

Kenan Rifai de Pirinin biitiin bu 6zelliklerini davranislarina
aynen yansitmis ve sohbetlerinde ilgili sozleri hep tekrar-
lamistir. Meseld bir toprak parcasi olan kendi viicddunu
Hakk'in varliinda eritmek gerektigini soylerken, bunun
metafizik boyutuna da deginir: “Yok olmayinca var ol-
amazsin. Var olmayinca beka bulamazsin. Beka bulunca da

oliimsiizlerden olursun.”

The Moral-Spiritual Side of Hz. Pir According to
Kenan Rifai’s Book

“Sayyid Ahmad al-Rifai”

Among the books that Kenan Rifai published during his lifetime,
Sayyid Ahmad al-Rifai carries great importance. This work about
the founder of Rifaiyya continues to be the most valuable book in
Turkish on this subject.

Kenan Rifai mentions the primary sources he used in the introduc-
tion to his book and thus demonstrates a manner appropriate to
the academic method of our day. In our presentation, we will be
talking about the moral and spiritual sides of Sayyid Ahmad al-Ri-
fai by use of this work.

There are some characteristics of tariga founders that come to the
fore. We can summarize Ahmad al-Rifai’s features as modesty,
nothingness, powerlessness, poverty, compassion, mercy, adab,
and generosity.
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There are such acts of modesty in Hz Pir’s life that with our current
mindset they make us think, “To such an extent?” But these actions
had such happy conclusions and affected people so much that
eventually the person is ashamed for having thought thus.

On modesty, Ahmad al-Rifai says, “When paths are trampled un-
derfoot do they become sound and smooth and then people begin
to take it. If the dervish also breaks and lowers their ego, they be-
come the source of goodness and the means of ease for God.” And
he ends with a wise expression: “If the cane is crooked, how can its
shadow be straight?”

Upon seeing someone committing an act of sin, after reminding us
that it is possible to regard in a good light, he states the following
which we should always remember: “I blinded the eye that sees
the failings in my fellow humans.”

Hz Pir would go to lepers and wash their clothes and hair and clean
their heads of lice; he would take food to them and eat it alongside
them; he would ask for forgiveness on their behalf from God and
he would ask them to pray for him.

Without differentiating based on religion he would take care of
the needs of the powerless and orphans; he would serve them and
thus he was called “the father of the orphans and poor.”

Kenan Rifai exactly reflected Hz Pir’s characteristics to his actions
and always repeated the relevant expressions in his discourses.
For example, when saying that it was necessary to melt this body
made of earth in the existence of Truth, he touches on the meta-
physical dimension of this: “Without being nothing you cannot
exist. Without existing you cannot find perpetuity. Once you have
found perpetuity you become one of the immortal.”

Mohammad RUSTOM, Dog. Dr.
Hareketsiz Hareket

Bu tebligde Ken'an Rifai'nin Hz. Mevlananin Mesnevi‘sine yazdigi
serhte gecen dnemli bir ciheti tetkik edecegiz. Hz. Ali'nin cihad
esnasinda yiiziine tiikiiren diismanla karsilastigi meshur kissa
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hakkinda onun muhtesem yorumunu ¢alisacagiz. Tartismamizin
odak noktasi Sufi’lerin gayn gormemek ve “hareketsiz hareket”
fikirleri hakkinda olacaktir.

Actionless Action

This paper investigates a key aspect of Kenan Rifai's commentary
on Mevlana’s Masnavi, wherein he offers his sublime teachings on
the famous tale of ‘Ali b. Abi Talib and his encounter with the en-
emy who spat on him. The central Sufi ideas of detachment and
“actionless action” will be the focal point of the discussion.

Mustafa TATCI, Yard. Dog. Dr. &
Melike Tiirkan BAGLI, Dog. Dr.

Anadolu ve Rumeli'nin Fiituhdt: ve “Rifai” Sani
Saltuk

Anadolu’ya gelen ilk Rifai seyhi olan Mahmud Hayrani, iiveysi yolla
Ahmed er-Rifai'den tasavvufi bir egitim almistr. Irak'taki Ummii
Abide'ye giderek orada postnisin olan Ahmed Musta’cil'den zahiren
istifade etmis, tiveysi yolla Ahmed er-Riféi'den aldigi feyzi ona tas-
dik ettirmistir. Anadolu'ya dondiigiinde artik bir Rifai seyhidir. ibn
Serrac “Tuffahu’l Ervah ve Miftahii'l irbah” adli eserinde, mensubu
oldugu Rifai tarikatine bagl seyhlerin de dahil oldugu 155 sifinin
menkibelerini anlatir. Bu eser, Anadolu ve Rumeli'nin fethin-
de dnemli bir rol oynadigi bilinen Sari Saltuk’'un mensup oldugu
tarik konusunda bize yol gostermekte ve Sari Saltuk'un silsilesini
Seyyid Mahmud Hayrani iizerinden Rifaiyye tarikine baglamak-
tadir. Haa Bektag Veli'ye dair Veldyetname'de San Saltuk, Hac
Bektag-1 Veli'ye tarikaten miintesip gibi gosterilmekte, ancak Sari
Saltuk’'un, Hac Bektas-1 Veli'ye tarikaten degil, ricali gaybtaki
gorevi vesilesiyle bey’ath olmasi dolayisiyla konunun yeniden
degerlendirilmesi geregi ortaya ¢ikmaktadir.

Anatolia and Rumelia’s Conquest and “Rifai” Sar Saltuk

Mahmud Hayrani, the first Rifai sheikh to come to Anatolia, re-
ceived his tasawwuf education from Ahmad al-Rifai in an uwaysi
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manner. By going to the Ummu Abide in Irag, he benefited from
Sheikh Ahmed Musta’cil in an open manner there, while confirm-
ing the abundance he received from Ahmad al-Rifai in the uwaysi
manner. When he returned to Anatolia, he had become a Rifai
sheikh. Ibn Sarraj, in his work“Tuffah al-Arwah wa Miftah al-Irbah’,
relates the feats of 155 sufis including those of sheikhs belonging
to the Rifai tariga. This work gives us information about the tariqa
that Sari Saltuk--who is known to have played animportant role in
the conquest of Anatolia and Rumelia--and connects Sar Saltuk’s
silsila to the tariga of Rifaiyya by way of Sayyid Mahmud Hayrani.
In the Velayetname on Haci Bektas Veli, Sari Saltuk is shown to be
an adherent of Haci Bektas Veli in terms of the tariqa; however, it
comes about that San Saltuk is connected to Haci Bektas Veli not
through the tariga but due to the necessities of his role as a digni-
tary. Itis thus necessary to reconsider the topic.

Omid SAFI, Prof. Dr.
Ken’an Rifdi: Mevlana'yi 20. Yiizyila Getirmek

Kenan Rifai kamusal alanda tasavvuf geleneginin yerinin kii¢im-
sendigi ve karsi cikildigi bir diinyada ge¢ Osmanl tasavvuf an-
layisinin zirvesini temsil eder. Onun Ggretileri, 20. asnn hizla
degisen diinyasinda, ozellikle Hz. Mevlana’in ve tasavvuf ge-
leneginin zamandan azade ilkelerini ustalikla sunar.

Kenan Rifai: Bringing Mevlana Rumi to the 20th
century

Kenan Rifai represents the culmination of a late Ottoman Sufi tra-
dition, in a world which opposed and minimized the place of the
Sufitradition in the public space. His teachings represented a skill-
ful way of presenting the timeless teachings of the Sufi traditions,
especially that of Mevlana Rumi, in this rapidly changing world of
20th century.
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Sadik YALSIZUCANLAR
Kenan Rifdi’nin isimlerle Mdcerdsi

Isimler, varliklan, kavramlan ve olaylari-durumlan Karsilar. isim ile
miisemma arasinda bir iliski vardir. Bu iliskiyle daha ok semantik
ilgilenir. Islam ilim ve diisiince geleneginde, 6zellikle kelamallarr,
isimlerin varliklarla, olgularla ve nesnelerle iliskisi ¢ok mesqul
etmistir. Bakara suresinin 31. Ayet-i celilesinde sdyle buyurulmus-
tur:

Ademve isimlerin tiimiinii dgretti, sonra onlari meleklere sunup:
«Haydi, dogru iseniz onlarin isimlerini bana sdyleyin,» dedi.

"

Adem’e isimlerin 6gretilmesi, “bana esyanin hakikatini dgret
niyazinda ifadesini bulan Nebevi dilegin gerceklesmesidir. insanin
hayatinda iliskili oldugu kisiler, mekanlar ve nesnelerin isimleriyle
miisemmasi arasinda bir iliski aranmalidir. Bu baglamda Kenan
Rifai Hazretlerinin hayatina bakildiginda isimlerle miisemma
arasindaki iliski bize ilging ipuglan sunmaktadir. Allahin Adem'e
isimleri dgretmesi, ariflere gore, Adem-i Hakiki'ye, esyanin mahi-
yetinin agilmasidir. Nitekim, Kenan Rifai hazretleri de, “ilim, Hakk'i
tevhid etmektir” buyurur.

1867'de Selanik'te diinyaya gelmistir. Selanik, ilk kez Sultan Il. Mu-
rad Han tarafindan fethedilmisti.

II. Murad, Haai Bayram Sultan'dan gidalanmistir. Kenan Rifai haz-
retlerinin, Haa Bayram Sultan ile, Ak Semseddin hazretleriyle,
Esrefodlu Rimi hazretleriyle ruhani iligkisini hatirlamamiz gere-
kiyor.

Babasi, Filibeli Haar Hasan Bey'in oglu Abdiilhalim Bey; annesi
Hatice Cenan Hanim'dur. Filibe ise, Sultan |. Murad Hiidavendigar'ca
fethedilmistir. Murad ismine dikkatinizi cekmek isterim.

Hem Selanik hem de Filibe'deki ecdat yadigarlarina, Kenan Rifai
hazretlerinden gidalanmig olan merhum ve magfud Ekrem Hakki
Ayverdi'nin sonradan yapacag kiymetli hizmetleri olacaktir. Bu,
Kenan Rifai hazretlerinin ecdat topragina ikramidir. ikram, Hakk'in
liitfuyla, Ekrem'in eliyle litfedilmistir.
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Bu liitf-1 Muhammedi'dir, biitiin bunlar Ay — Vermigtir. Dolunay,
Efendimizin (sav) niibiivvetinin, hilal ise, velayetinin imgesidir.
Hilal iiclenirse al-i Osman, Devlet-i Aliyye demektir. Ug hilal ayni
zamanda, Samiha, Ekrem Hakki ve ilhan’lidir. Bu topraklarda il-
hanlilar'in cok emegi vardir.

Sultan I. Murad Hiidavendigar kendini Hakk'a tasadduk edip sehid
olunca, tahta oglu Yildinm Bayezid gecmistir. Bayezid ise, Seyh
Hamid-i Veli (Somuncu Baba) Emir Sultan'dan feyizlenmistir. Haci
Bayram, Somuncu Baba'nin yadigaridir. Kenan Rifai hazretlerinin
muhterem pederinin on adi ise, Haci'dir. Nitekim Hazret, Hac'da,
Hicaz'da, o kudsi ve serif beldelerde ok liituflara erigecektir.
Akibet, Mekke-i Miirekkeme'nin, Medine-i Miinevvere'nin, Kabe-i
Serif'in kalbi olan Efendimiz’in Hirka-1 Sefir'ine yerlesecektir. Hirka,
veldyet sirndir. Hirka-1 Serif, Hazret-i Canan'in ilminin, irfaninin
ve muhabbetinin mirasinin semboliidiir. Hirka-i Serif, Fatih'tedir.
Fatih, Aksemseddin hazretlerinin dervisidir. Aksemseddin Haci
Bayram Sultan'dan inabelidir.

Mekke, Medine, Kudiis ve $am ile birlikte kutsal bir sehir olan
istanbul’un fethi, Fatih Sultan Mehmed Hana nasib olmustur. Fi-
libe'de, tipki istanbul gibi 7 tepeden olusur.

Sultan ikinci Murad, Somuncu Baba'nin, Esrefoglu Rimi hazretler-
inin, Emir Sultan’in, Haci Bayram-1 Veli'nin sereflendirdigi Bursa'ya
da bir Muradiye kiilliyesi vakfetmistir.

Selanik, Filibe, Bursa, istanbul, Mekke ve Medine. ..Onlar ayni
ruhtan neget ederler.

Kenan Rifai’s Adventure with Words

Words cater to existences, concepts, and events-situations. There is
a relationship between the name and the named. Semantics deals
with this relationship more. In the Islamic tradition of knowledge
and thought, the relationship between names and existences,
facts, and objects has interested the theologists especially. It has
been ordered thus in the 31st verse of sura Baqara:

“And He imparted unto Adam the names of all things; then He
brought them within the ken of the angels and said: ‘Declare unto
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Me the names of these, if what you say is true.”

Adam being taught the names is the actualization of the prophetic
prayer expressed in the saying “Teach me the truth of things.” A
relationship should be sought between the names and the named
among the relevant persons, places, and objects in people’s lives.
When looking at Kenan Rifai’s life in this context, the relationship
between the names and the named provides interesting clues.
According to the gnostics, Allah teaching Adam the names is the
qualities of things being opened up to the Adam of Reality. As a
matter of fact, Kenan Rifai says, “Knowledge is to unite Truth.”

He was born in Salonica in 1867. Salonica had first been conquered
by Sultan Murad II.

Murad Il had been nourished by Haci Bayram. We must remember
Kenan Rifai’s spiritual relationship with Haci Bayram, Ak Semsed-
din, and Esrefoglu Rumi.

His father was Abdiilhalim Bey the son of Haji Hasan Bey from Fili-
ba (Plovdiv) and his mother was Hatice Cenan Hanim. Filiba had
been conquered by Sultan Murad | Hiidavendigar. | would like to
draw your attention to the name Murad.

The late Ekrem Hakki Ayverdi, who had been nourished by Kenan
Rifai, would provide valuable service to the heirlooms in both
Salonica and Filiba. This is Kenan Rifai’s gift to the ancestral land.
The gift was given through the blessing of Truth and the hand of
Ekrem.

Thisis the Muhammadan blessing, and all of this has been given by
the moon. The full moon signifies the prophethood of the Prophet
Muhammad while the crescent is the symbol of his sainthood.

If the crescent is tripled, it means the Sublime Ottoman State. The
three crescents are also Samiha, Ekrem Hakki, and ilhan. There is
much work by Ilhans in this land.

When Sultan Murad | Hiidavendigar gave himself over to Truth
and became a martyr, his son Yildinm Béyezid came to the throne.
Bayezid had been nourished by Shaikh Hamid-i Veli (Somuncu
Baba) Emir Sultan. Haci Bayram is the heirloom of Somuncu Baba.

& TRk ()

BUYUKSEHIR

ssssssss

stanbul e s
www.turkkad.org

KERIM

VAKFI



Kenan Rifai’s respected father’s forename is Haci. As a matter of
fact, this revered person would gain many blessings while on Hajj
in the holy and sacred cities of the Hejaz. Fate would have it that
he would move to our Prophet’s Hirga al-Sharif (mantle), the heart
of Mecca, Madina, and the Kaaba. The mantle is the secret of saint-
hood. The Hirga al-Sharif is the symbol of the knowledge, wisdom,
and affection of the Excellence of the Beloved. The Hirqa al-Sharif
is in Fatih. Fatih is the dervish of Ak Semseddin. Ak Semseddin was
accepted into the tariqa by Haci Bayram.

A holy city like Mecca, Madina, Quds, and Damascus, Istanbul’s
conquest was granted to Mehmed the Conqueror. Just like Istan-
bul, Filiba is also made up of 7 hills.

Sultan Murad Il endowed the Muradiyya complex that has been
honored by Somuncu Baba, Esrefoglu Rumi, Emir Sultan, and Haci
Bayram to Bursa.

Salonica, Filiba, Bursa, Istanbul, Mecca, and Madina...they all
emerge out of the same spirit.

Semih CEYHAN, Dog. Dr.

Ken’an Rifdi Hazretlerine Miintesip Osmanli
Seyhiilislamlari

Osmanli'da ilmiyye teskildtinin basi olan seyhiilislamlar gerek en-
tellektiiel ilgileri, gerek intisaplan agisindan tasavvuf disiplini ile
daima yakin miinasebet icinde olmuslardir. Genellikle ilk seyhiilis-
lam kabul edilen Molla Fendri'nin diger tarikat nisbetleriyle birlik-
te ozellikle Rifaiyye'de kol piri olmasi bu durumun tezahiirlerinin
baslangicini teskil ettidi ileri siiriilebilir.

Tebligimizde Osmanli seyhiilislamlaninin tasavvuf ve tarikat
diinyasiyla iliskilerinin boyutlari panaromik bir sekilde serded-
ildikten sonra, son dénem istanbul tasavvuf hayatinin miihim
simalarindan biri olan Kenan Rifai hz.lerine miintesip Osmanli sey-
hiilislamlarini ele alacagiz. Kenan Rifai ve yirminci asrin 1si§inda
miislimanlik adli eserde Kenan Rifai’ye biat eden ii¢ seyhiilislam
ismi zikredilmektedir: Seyhiilismlam Haydarizade ibrahim Efendi
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(1864-1933), Diirrizdde Abdullah Efendi (1869-1923), Seyhilis-
lam Nesimi Efendi(?) (s. 114, 394).

Mezkur eserde Haydarizade ibrahim Efendi'ye dair su calib-i dikkat
olay nakledilir:

“Haydarizade, Ken'an Rifai'nin miiritleri halkasina girmek kararini
verdii zaman, bazi dostlan tarafindan: “Nicin Esat Efendi (Esat Er-
bili) gibi lediin ilmine ecdattan varis yash basl bir seyhe degil de
bdyle sivil bir kimseye intisap etmek istiyorsun?” tarizine ugrayin-
@, su mukabelede bulunmustur. “Esat Efendi'deki kal ilmi bende
de var; fakat beni teshir eden zattaki hal ilmi ne Esat Efendi'de, ne
de bende var. Beni onun riihaniyeti cezbetti!”

Ottoman Sheikhs al-Islam Initiated by Kenan
Rifai

The sheikhs al-Islam (chief religious officer in the Ottoman Empire)
who were the heads of the ulama in the Ottoman Empire have al-
ways been in close contact with the discipline of tasawwuf both in
terms of intellectual interest as well as their initiation. Accepted
as the first sheikh al-Islam, Molla Fenari can be accepted as the
beginning of this situation due to his being the founder of an arm
of Rifaiyya as well as his place in other tariqgas.

In our presentation, upon setting forth the dimensions of the rela-
tionship of Ottoman sheikhs al-Islam with the world of tasawwuf
and tariga in a panoramic manner, we will the consider the Otto-
man sheikhs al-Islam who were initiates of Kenan Rifai, an import-
ant figure of the later period of Istanbul tasawwuf life. There are
three sheikhs al-Islam whose names are mentioned in the hook
Kenan Rifai and Muslimhood in Light of the 20th Century: Sheikh
al-Islam Haydarizade ibrahim Efendi (1864-1933), Diirrizade Ab-
dullah Efendi (1869-1923), Sheikh al-Islam Nesimi Efendi (?). (pp.
114, 394)

In the aforementioned text, this attention-drawing event is men-
tioned about Haydarizade ibrahim Efendi:

“When Haydarizade decided to enter the circle of Kenan Rifai’s stu-
dents, some of his friends asked him: ‘Why do you want to adhere
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to a civilian sheikh like him when there are those like elderly Esat
Efendi who is heir to the divine knowledge from a long line?’ He
answered in the following manner: ‘The knowledge of saying that
Esat Efendi has | also possess, but the knowledge of being that is
in the person who fascinates me--neither Esat Efendi nor | have it.
His spirituality has captivated me!”

Stephen HIRTENSTEIN

Askin ve ilmin Okulu: Ken’an Rifdi (1867-1950)
ve Biilent Rauf (1911-1987) lizerine Diisiinceler

Birinsanin gercek egitimi, belirli bir konuda veya uzmanlik alanin-
da degil, ilahi olanin sevgisine ve ilmine dayali dolu bir hayatin
nasil yasanacagi konusunda olmalidir. Bu sunum, ge¢ dénem iki
Osmanli figiiriiniin maneviyatin en derin gelenekleri ile modern
sekiiler diinya arasinda nasil koprii kurduklanini agiklayacaktr.
Aynca Ken'an Riféi ve Biilent Rauf'un bu mirasi giiniimiiz insan
icin nasil yasanilir hale getirdigine 151k tutacaktir.

The School of Love and Knowledge: Reflections
on Kenan Rifai (1867-1950) and Bulent Rauf
(1911-1987)

The real education of a human being is not in particular subjects or
specialised studies but in how to live a full life based on love and
knowledge of the Divine. This talk will explore the ways in which
two late Ottoman figures built bridges between the deepest tra-
ditions of spirituality and the modern secular world. It will reflect
on how both Kenan Rifai and Bulent Rauf have made this legacy
relevant to people today.

Tiirkan ERKMEN
Hocasiyla Yazan Bir Kalem: Nezihe Araz

Nezihe Ablamla 1946 senesinde, Kenan Rifai Hazretleri'nin Rahmet
Kapisinda tanistik. O Rahmet Kapisi ki, kimleri misafir etmemisti;
patrikler, papazlar, sairler, edipler, profesorler, zenginler, fakirl-
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er,.... Clinkii orasi biittin insanlarin huzur buldugu yuvaydi.

Nezihe Ablam Ankaraliydi. Gencecik bir felsefe asistaniydi. Babasi
Atatiirk’in ilk milletvekillerinden Rifat Araz Beyefendi, annesi
Miizeyyen Hanimefendiydi. iste bu giizel aileye Rahmet Kapisini
buldurmaya vesile olan Nezihe Ablamin agabeyi Kemal Beydi.
(iinkii Kenan Rifai Hazretleri onun liseden hocasiydi ve o hocasina
meftundu, onu ¢ok seviyordu. Bu yiizden ailesini de tanigtirmak
istedi. Nezihe Abla biraz gii¢ megrepliydi. Fakat Kenan Rifai Haz-
retleri ile tanistiktan sonra, maddi giicliikleri maneviyata doniisti.
Hocasi ondaki kabiliyetleri kesfetti ve ona yeni ufuklar acti. 1950
senesine kadar Hocasindan ilim tahsil etti. Kenan Rifai Hazret-
lerimin Cemal’e yiirimesinden sonra, gazetecilije ve yazarlija
basladi. Ayni zamanda elinde Mesnevi ve Kendilerinin sohbetler-
inin calismalan Samiha Ayverdi, Safiye Erol, Sofi Huri, Nezihe Araz
Hanimefendiler, Nihat Sami Banarli Beyefendi, hepsi birbirlerin-
den kiymetli olan yazarlann igtiraki ile yapilirdi. Nezihe Ablam bir
taraftan da en giizel tasavvufi eserlerini yazmaya basladi. Ve ho-
casindan ogrendiklerini sayfalara doktii; kah Hocasi” Dertli Dolap”
ta Yunus oldu, kah Mevlana, kah Ahmet Yesevi. .. O hep Hocasini
yazdi, yazdi. Omrii yazmakla gecti. Kalemi giizel ve akicyd. Bir
mektubunda bana soyle yazmisti: “Tiirkan‘agim acilar, istiraplar
Allah agkini kabartan maya hiikmiindedir.” Ne giizel bir sozdii, hig
unutmadim. Nezihe Ablam, biraz da kendini anlatiyordu sanki. Bi-
zlere kiymetli eserler ve sevgisini birakti, sevdigine kavustu. Nurlar
icinde ol giizel kardegim. Sen daima icimizde bizden bir parcasin.
Allah 6biir alemde de ayirmasin ingallah. Amin.

A Pen that Writes with her Teacher

I met my dear sister Nezihe in 1946 at the Door of Mercy of Kenan
Rifai. This is such a Door of Mercy that it was better to ask who has
it not harbored?...dignitaries, patriarchs, priests, poets, scholars,
professors, rich people, poor people... Because this was, and con-
tinues to be, a hearth where everyone finds peace.

My fellow companion Nezihe was from Ankara. She was a young
assistant professor in philosophy. Her father was one of the first
members of parliament, Rifat Araz Beyefendi, and her mother was
Miizeyyen Hanimefendi.
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The one who was conducive to this family finding the Door of
Mercy was Nezihe's older brother, Kemal Bey. Kenan Rifai was his
teacher from high school and had left a tremendous impression
on him; Kemal loved Kenan Rifai very much. For this reason, he
wanted to introduce his family.

Nezihe was of a hard disposition, but after meeting Kenan Rifai,
this brittleness transformed into spirituality. Her teacher discov-
ered the abilities given to her by the Creator and expanded her
horizons. Until 1950, she studied with her Teacher, Kenan Rifai.

After Kenan Rifai’s passing, she began journalism and writing. At
the same time, work on Kenan Rifai’s Masnavi commentary and his
discourses would be done, with Sdmiha Ayverdi, Safiye Erol, Sofi
Huri, Nezihe Araz, and Nihat Sami Banarli--all of whom writers as
valuable as the other--contributing to the process.

Alongside this, Nezihe began to write her most beautiful tasawwuf
books as well. She poured what she had learned from her teacher
on to the pages. Sometimes her teacher appeared as Ahmed Ya-
sawi, sometimes as Mawlana, and sometimes as Yunus Emre in
Sorrowful Mill (Dertli Dolap).

She always wrote her teacher. Her life was spent writing. Her pen
was beautiful and smooth. In one of her letters, she wrote to me
the following: “My dear Tiirkan, sorrows and pains are as the yeast,
raising the love of Allah.” So beautiful were these words that | nev-
er forgot them. It was almost as if my dear Nezihe was speaking
about herself a little bit. She left us her valuable works and her
love, and was united with her beloved. Be in the Divine Light my
beautiful sister. You are always a part of us. May Allah not separate
us in the other world as well. Amin.

Yusuf OMURLU
ildhiyat-1 Ken’dn

Ken'dn Rifai Hz., miirsidinin kendisine telkini olan, insanlara ve
hatta biitiin yaradilmiga, karsiliksiz hizmet ve onlarla dogumda,
oliimde ve her halde bir, beraber olmak diistiru dogrultusunda,
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her firsati ve yontemi deneyerek, iizerindeki vazifeyi ifa etmistir.
Zaman, mekan, hal, anlayis, ve genel goriisler ne olursa olsun, 0,
zamanin ve durumun geregi neyi gerektiriyorsa, ona, “Haktandir”
diye boyun biikerek, bazen sohbet, bazen msiki, sarki, ilahi, na't,
hazen de siir ile Hak ve hakikat yolunu, biyiige kiiciige, gosterip,
uygulamak ameliyesinden hi¢ vazge¢memistir. Kendileri icin;
bunlar birer alet, fakat esas olan, ahlak-1 Muhammedi'yi insanlara
asilamaktir ve bu yolda, yukanda saydigimiz vasitalanin degeri;
ancak amaca basanyla erdirmeleri dl¢iisiindedir.

Kendileri, Hz. Mevlana'nin Mesnevi'sini, Kur'an'in tefsiridir diyerek,
ve yine Hazretin himmetiyle, okutmuslar, Valideleri Hatice Cenan
Sultan'in ezbere bildikleri Niyazi divanini Mesnevi'nin serhi olarak
belirtmisler ve “biz de onun liibbiinii ilahiyat-1 Ken'an'da yaptik”
buyurmuglardir. Biitin tasavvufi umdelerin, hakikatte, oziinii
iceren ilahiyat-1 Ken'an, basta Ken'an Rifai Hz. olmak iizere pek
cok kisi tarafinda bestelenmistir ki bunlarin bazilari Kendilerinin
askin sevgisinin anlik zuhuru olarak, usdlden, makamdan miinez-
zeh, fakat kimisi de mdsiki olarak da yiiksek seviyeli eserlerdir.
Hak ve hakikatin Kendilerinin aynasindan yansimasi olan bu giif-
teler, yine, kimi zaman kiyida kdsede kalmig, nadide makamlarin
elbisesini giymisler ve bu zellikleriyle baska kitaplarda da yer
bulmuslardir. Ozellikle dini eser formlarinda ok kullanilmayan,
Biiziirg, Seref-i Hamidi, Irak, Hisar biselik, Saba Zemzeme, Rast-I
Cedid, Ferahnakagiran, Ferahfeza eserler bu minval bestelerdir.

llahiyat-i Kenan

In accordance with what his murshid had told him, Kenan Rifai
performed his duty in a manner whereby he was always in service-
-through myriad ways--to not just people but also all of creation,
being with them in their births as well as their deaths. No mat-
ter the time, place, state, understanding, or general perceptions,
he never quit his work of showing and implementing the path
of Truth and reality and did it according to the necessities of the
time and situation while saying “This too is from God". He would
sometimes use discourses, sometimes music, songs, hymns, po-
ems about the Prophet Muhammad, and sometimes other poems,
without separating between the old and young. For him these
were all just tools, what was essential was to transmit to people
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the beautiful conduct of the Prophet Muhammad; in this path, the
value of the tools mentioned above were only as much as their
ability in achieving this goal.

He had read Mawlana’s Masnavi by saying that it is a commentary
of the Qur'an through the benevolence of Mawlana. He indicated
that Niyazi Misri’s diwan, fully memorized by his mother Hatice Ce-
nan Sultan, was the commentary of the Masnavi and stated that
“We have given the essence of this in the llahiyat-i Kenan”. The
Ilahiyat-i Kenan, containing all the tasawwufi principles, has been
set to music by many, foremost among them Kenan Rifai himself.
Some of the compositions made by Kenan Rifai were momentary
appearances of his love and passion and thus free from rhythm
and magam, however, some are also pieces of a high standard as
music. These words, which are reflections of Truth and Reality in
his mirror, have sometimes been left in hidden corners, wearing
rare magams and finding places in different books due to these
features. Uncommon among religious pieces, magams such as
Biiziirg, Seref-i Hamidi, Irak, Hisar blselik, Saba Zemzeme, Rast-I
(edid, Ferahnakasiran, and Ferahfeza are among these types.
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